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The righteous revelation of God in the Gospel of Jesus Christ 
Romans 9-11 

 

The unbelief and condemnation of many Israelites in the Apostle Paul’s day and in ours creates 

personal and theological crisis for all Christians. Can we trust the promises of God?  Romans sets forth the 

declaration of God’s unwavering righteousness in justifying sinners to Himself through His Son.  His 

promises are unwavering and His purposes unfailing.  Yet we see an apparent disconnect in His program 

with regard to the nation of Israel, the Jews.  Is God done with His chosen people of the Old Testament?  

And if He is, then what does that mean for us Christians, His chosen people in the New Covenant?  In this 

paper an exploration will be made into the purpose and meaning of Romans 9-11, and the practical and 

eschatological implications of this section of Scripture.  First, Romans as a whole will be considered, than 

the relation of Romans 1-8 to chapters 9-11, and then corpus at hand, chapters 9-11.  

 

Primary Theological Arguments of Romans 

 

Romans is the greatest letter ever written, and specifically as Ironside states, the “most scientific 

statement of the divine plan for the redemption of mankind that God has been pleased to give us.”1  God 

has been pleased to give a detailed and systematic of the good news (Gospel) of His Son Jesus Christ 

(Romans 1:3),2 having promised it long ago as the unfolding of His eternal plan and program (1:2).  The 

Apostle Paul wrote it sometime around AD 57 from Corinth,3 with a handful of stated purposes found 

within the letter.  

 

Purpose 

 

Scholars have suggested numerous purposes for the writings of Romans, from it being a 

compendium of Christian teaching and doctrine, to it being a circular letter, to a vindication of Paul’s 

ministry, to dealing with friction in the church between Jews and Gentiles, and even that the entire letter is 

Jewish and nature and aimed at being a dialogue with Judaism. Morris argues point by point why these 

purposes are not clear in the letter itself and are incomplete for seeing the occasion of the letter.4  There is 

merit, in part, to each of these purposes.  Perhaps it may be more directly helpful in finding the occasion of 

the letter to consider that Paul was a church planting missionary, an apostle truly in the verb sense of the 

word (“one sent on a commission”5), fulfilling through his life Jesus’ call on him: that Paul was “a chosen 

instrument of Mine to carry my name before the Gentiles and kings and the children of Israel” (Acts 9:15-

                                                 
1 H.A. Ironside, Lectures on the Epistle to the Romans (Neptune, NJ: Loizeaux Brothers, 1973), 7.  
2 Scripture quotations are from The Holy Bible, English Standard Version®, copyright © 2001 by Crossway 

Bibles, a publishing ministry of Good News Publishers. Used by permission. All rights reserved. 
3 J.D.G. Dunn, “Letter to the Romans,” Gerald F. Hawthorne and Ralph P. Martin, eds. Dictionary of Paul 

and His Letters (Downers Grove, IL: InterVarsity Press, 1993), 838. 
4 Leon Morris, The Epistle to the Romans (Grand Rapids, MI:  Wm. B. Eerdmans, 1988), 7-18.  
5 Kenneth S. Wuest, Romans in the Greek New Testament, Wuest’s Word Studies from the Greek New 

Testament, Vol. I (Grand Rapids, MI: Wm. B. Eerdmans, 1969), 12.  
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15, cf. 26:16-18).  Wrapped up in this calling was an evidential call to suffer for the sake of Jesus’ name 

and His gospel (Acts 9:16). His mission is explicitly applied in Romans 1:5b: “to bring about the obedience 

of faith for the sake of His [Jesus’] name among all the nations.” He considered himself to be under 

obligation to all people (1:14), to bring them the good news of Jesus Christ.  Wrapped up in this 

overarching mission Paul desired to see specifically the Romans face to face (1:15), as he had often 

intended to visit them (1:13).  He wished to “impart some spiritual gift to strengthen” them, and to be 

mutually encouraged (1:11-12).  Paul put forth a treatise not only but to diffuse any possible quarrels and 

misunderstandings in the Romans church, evidenced by the numerous and specific exhortations in the 

practical end of the letter (14:1-15:6).6 Furthermore, it was one of his explicit purposes to use the Roman 

church as a home base for a future evangelistic church-planting venture to Spain (15:22-29), and he told 

them of his plans to come their way.7  We also see the timing of the letter occasioned by Phoebe’s visit to 

Rome (16:2), giving her the opportunity to deliver the letter Paul wished to pen.8  

 

Theme 

 

The theme of the letter to the Romans can be summarized as the righteous revelation of God in the 

Gospel of Jesus Christ, the wording roughly based on the powerful statement in 1:16-17.  These verses 

applied the doctrine of justification by faith, as quoted from Habakkuk 2:4, and later one sees this concept 

expounded in 3:21-26.  There in chapter three we see the clearest declaration of God’s righteousness and its 

connection to justification by faith.  Paul concludes that in the Gospel, God is both “just and the justifier of 

the one who has faith in Jesus” (3:26).  Thus this question is answered: how can a just and holy God allow 

sinners into His presence?  By venting the due justice and punishment on Jesus who by His blood is the 

propitiation (appeasement) of God’s wrath (v. 25), God is able to display His love and mercy without 

rendering powerless His justice. Therefore God is revealed to be completely righteous while extending the 

good news of His love towards believing mankind. He extends His free gift of grace (v. 24), which is to be 

received by believing faith in Jesus Christ (v. 25).  On this basis alone, God pardons His rebellious 

creatures and reconciles them by His love to a right relationship with their Creator, forever.   

 

Relationship of Romans 9-11 to chapters 1-8 

 

In summary, the first eight chapters of Romans unfold and explain, according to Morgan, the 

“great provision of salvation in its threefold aspect of justification, sanctification, and glorification.”9  The 

great doctrine of justification by faith is expounded in detail in chapters 1-5, followed by the closely related 

doctrines of sanctification (chs. 6-8), on the way to the final state of believers, glorification forever with 

                                                 
6 Dunn, 839-40. 
7 Morris, 7.  
8 John A. Witmer, “Romans,” The Bible Knowledge Commentary, John F. Walvoord and Roy B. Zuck, eds. 

(Colorado Springs, CO: Victor, 2001), 436.  
9 G. Campbell Morgan, The Epistle of Paul the Apostle to the Romans, The Analysed Bible (Eugene, OR: 

Wipf and Stock, 2001, original Hodder and Stoughton, 1909), 141. 



© 2007 Jeff Patterson  79 ROMANS   

God, as God foreknew and predestined them to “be conformed to the image of His Son” (8:28-30).  The 

believer is secure in God’s love (8:31-39) because, “If God is for us, who can be against us?” (8:31), 

especially in light of the summary of verse 30: “Those whom He predestined He also called … justified … 

glorified.”  Each truth is past tense Because God freely gave His own Son to procure the salvation, He will 

complete the work He started, freely providing all things necessary (8:32).  Nothing can separate God’s 

chosen ones from His love in Christ (8:35-39).  Chapters 1-8 are the doctrinal exposition of the theme, the 

righteous revelation of God in the Gospel of Jesus Christ.  Paul defends how God can be both just and the 

justifier of the one who has faith in Jesus (3:26).   

The argument of Romans 9-11 comes directly out of the arguments of chapters 1-8.  Paul is not 

taking his readers on a diversion, but rather is anticipating their redactions and answering the logical 

questions in light of the “no separation” theme with which he ended the great chapter (8:31-39).10 If 

nothing can separate true believers from the love of God in Christ Jesus, and God’s promises are effective 

and sure, then what can we say about the Jews, who were God’s chosen people?  If God went back on His 

covenants with Israel, who can trust His promises in Jesus Christ?   

 

Argument of Romans 9-11 

 

Essence of Romans 9-11 

 

This section reveals the Apostle’s insights into theological and practical areas in God’s program in 

history that on the surface may seem to be contradicting God’s purpose, but in reality are not contradictory 

but rather serve that very intention.  His purposes are being fulfilled, even in the midst of Israel’s rejection 

of their Messiah.11 The three chapters may be summarized as Israel’s past election (9:1-29), Israel’s present 

rejection (9:30—10:21), and Israel’s future restoration (11:1-36).12   

 

Purpose of Romans 9-11 

 

At least six primary reasons can be seen for Paul discussing the themes and concepts given in this 

section.  First, Paul was seen as a traitor to the Jewish nation, and thus had a person reason to share his 

profound love and sincere devotion to seeing his countrymen made right with God.  Second, as previously 

stated, this section flows out of the argument for God’s sure and secure love at the end of chapter 8, and 

this seems to be a key theological reason Paul wrestles the coming questions.  Third, it must be assumed 

that this is not the first time the issue of Israel’s unbelief has come up in discussions with Paul. Certainly 

this topic was one of great conversation in all of Paul’s missionary adventures, from city to city, and among 

                                                 
10 G. Campbell Morgan, An Exposition of the Whole Bible (Westwood, NJ: Revell, 1959), 465. 
11 D. Martyn Lloyd-Jones, Romans: Exposition of Chapter 9:1-33, God’s Sovereign Purpose (Grand Rapids, 

MI: Zondervan, 1991), 6. 
12 Warren W. Wiersbe, Be Right: An Expository Study of Romans (Wheaton, IL: Victor Books, 1979), 101. 

The summary of each section is set forth by Wiersbe, but the verse references are revised slightly by the author of this 

paper.  
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the synagogues with the Jews and in the church with the Gentiles.13  As an apostle and missionary Paul was 

fully engaged with the conversations and questions of the cultures he encountered.  Fourth, in recognizing 

that the Jews were grateful to God and proud of the fact that they were His chosen people, Paul argued with 

them that they liked God’s ability to choose, as long as it benefited them.  Now, the Gentiles are clearly 

part of God’s redemptive plan, and Paul exposes the hypocrisy in the disbelief of supposedly God-believing 

Jews on this point.   

Fifth, Paul motivated in sincere love, and even having experienced this very thing himself, was 

desirous to see the Israelites jealous for God and thus be led to come to Christ. Sixth, Paul was content to 

allow God to be God and to do things according to His glorious eternal plan, while explaining and 

commenting on what that meant for the nation of Israel.  God is not done with Israel, for His covenants 

with them will endure, as He is faithful.  Or, to put it in the language of the passage at hand, “it is not as 

though the word of God has failed” (9:6a).  Let us now see how God’s enduring word has certainly not 

failed.  

  

Israel’s Past Election (9:1-29)  

 

In dealing with the nation of Israel and the Gospel of Jesus Christ in this section, one must answer 

the question, does election (specifically in 9:1-23), as Piper notes, “concern nations or individuals? And 

does it concern historical roles or eternal destinies?”14 These questions will be dealt with in some measure 

as we journey through this section. Morgan sees this chapter as three parts, each building on the previous, 

emphasizing the election in its operation, principle, and sovereignty.15   

9:1-3  In light of the glorious truths in the preceding chapters, Paul is saddened by the current 

affairs among His countrymen, the Jews.  While many Gentiles have embraced Jesus as Messiah, the nation 

of Israel remains in large part outside of faith in Christ. Because of this, Paul has “great sorrow and 

unceasing anguish” in his heart (9:2).  So sincere is his love for his people that he would be willing, if only 

it were possible, to trade his own salvation for theirs (v. 3).  Like Moses (Exodus 32:30-35), Paul was 

willing to be accursed and separated from Christ if it would bring about the salvation of Israel.16  

This section and the passages to follow are very reminiscent of God’s attitude in the Old 

Testament towards Israel as hardened, blatant sinners headed off to exile and death.  He desires to be with 

them (Isaiah 43), He is their Savior (v. 3) and loves them, for they are precious (v. 4).  Later, He will give 

His Son for them (Isaiah 53). 

9:4-5  God’s choice brings sadness to the Apostle Paul, and it almost further complicates the issue 

because the Jews have no excuse.  For (as he summarizes in verse 4), the blessings of their election by God 

                                                 
13 Case in point: Acts 18:1-17, where Paul begins to reason with the Jews and passionately preach Christ to 

them.  Yet most of them at that time reject the message of Jesus and Paul then turns aside (v. 6) to take his message to 

the Gentiles (v. 7ff), actually walking just next door to reason with God-fearing Gentiles.  Would not this method 

provoke the Jewish people to jealousy and thus turn out for the eventual conversion of some?  
14 John Piper, The Justification of God: An Exegetical and Theological Study of Romans 9:1-23 (Grand 

Rapids, MI:  Baker Academic, 1993), 15. 
15 Morgan, The Epistle of Paul the Apostle to the Romans, 142.  
16 Wiersbe, 101.  
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included: being called Israel, adoption, the presence of God as seen in His displayed and revealed (in the 

tabernacle and temple), the covenants (starting with the Abrahamic, Mosaic and Davidic), the Law (for the 

redeemed nation in Exodus 20 and re-given for the new generation in Deuteronomy 6), the true worship 

(service of God), likely referring to the tabernacle and temple, and all of His promises. 17  In addition (v. 

5a), the patriarchs (Abraham, Isaac, Jacob, Joseph, Moses, on down the line) from whom came the 

Messiah.    Piper notes that while the previous items in the list are concepts this one refers to persons, 

perhaps referring to how the patriarchs inaugurate Israel, while the next person mentioned brings its history 

to a climax.18 Paul heightens the list to include the most supreme of all blessings: Jesus who is the Christ 

(Messiah), and is God over all, came in the flesh as an Israelite (v. 5b).  Again, Christ is the focus and 

climax of history and the hope of Israel.   

9:6-13  Then Paul deals with perhaps the most important (root) issue of 

this entire section: “But it is not as though the word of God has failed” (9:6a).  As 

Wiersbe notes, the Greek word translated “taken none effect” in the KJV pictures a 

ship going off course.19  The rhetorical question demands an answer of a 

resounding “No!”  God’s word (like a ship) has not gone off target, and His 

mission will be accomplished.  Even if men reject God’s word and promises, they 

still stand because He is faithful, and Paul explains on what basis we can know 

this.  Further, Wuest notes the tense of the verb (perfect) means that not only did 

God’s word not fail to work effectively in the past, it is still potentially effective in 

the present.20  

There are two primary interpretation options for understanding verse 6b: 

“For not all who are descended from Israel belong to Israel.”  Or, as Piper 

translates the Greek, “For all those from Israel, these are not Israel.”21  The chart to 

the right may be helpful to seeing these two views.22  Here Paul makes a key 

distinction between “Israel” and “Israel,” for not all the physical members of Israel 

belong to spiritual Israel, the believing remnant.23 There is an Israel within Israel, and for the purpose of 

this paper I will consider the second (noted as “b”).  The church does not replace Israel, and as Moo notes, 

“the immediate context here focuses not on the church but on the way in which God selected a spiritual 

nucleus from within the larger national entity of Israel” (emphasis his).24  God is not done with the physical 

nation of (racial) Israel, and out of those people remains a chosen remnant, spiritual Israel.  

The argument is made by Paul that physical Israel may be literal descendants from Abraham, but 

they does not mean they are his children in the chosen sense (v. 7).  He is the “father of all who believe” 

                                                 
17 Ibid., 102 
18 Piper, 23. 
19 Ibid. 
20 Wuest, 157.  
21 Piper, 65. 
22 Source of chart: adapted from Douglas J. Moo, Encountering the Book of Romans: A Theological Survey 

(Grand Rapids, MI: Baker Academic, 2006), 149.  
23 Ibid.  
24 Ibid.  
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(4:11).  The children of God are those chosen by God in His promises, and thus counted as true offspring of 

Abraham (9:8).  It is God’s grace, and not one’s race that earns election and salvation.  Examples from the 

Patriarchs are sprinkled in this chapter, starting with Abraham, and his chosen son Isaac (vv. 7, 9-10), and 

down the line to Jacob (vv. 12-13).  The conclusion is made that God chose one son over the other (in both 

cases the younger above the older), “though they were not yet born and had done nothing either good or 

bad” (v. 11a). Why?  “In order than God’s purpose of election might continue” (v. 11b).  Election is not 

based on God’s works but rather God’s freedom of choice and call (v. 11c).  Getting a proper grasp on the 

best view will help in understanding how God’s word has indeed not failed (v. 4), and for understanding 

the future of the believing remnant (spiritual Israel) within physical Israel (11:5).  The wording of “love” 

and “hate” mentioned in verse 13 reflects the idea of election (quoting from Malachi 1:2-3), where we see a 

totally disobedient people, undeserving of God’s favor, but receiving it according to election by grace.  God 

chose Jacob for special blessing (despite his insufficiencies and unworthiness), but rejected Esau from 

partaking in these special privileges.  It is God’s distinguishing love at work in election, and the contrast of 

love/hate is also seen in Jesus’ teachings (see Matthew 10:37ff and Luke 14:26ff).  While no one 

necessarily outside the reach of God’s mercy (as in Jacob’s case), no one is good enough that God must 

reward them.  No one (not even the firstborn child in these two illustrations) has a claim on God’s favor.  

Much discussion heats up among scholars and in the church related to how Paul means to use the 

doctrine of election.  Some see it is as being a corporate election, as in those who individually believe.  

Some see it as God's hand providentially in history, but not necessarily related to salvation.  Other see, as in 

the ancient heresy of Pelagianism (named after the British monk Pelagius, who became famous in the fifth 

century primarily due to his dispute with church father Augustine), that God elects those who are good, 

which cannot be true in light of Scripture, and expressly in this passage due to v. 11.25  Those two views are 

minority positions found today. 

The next two positions are more prevalent today.  One is the viewpoint of the theological system 

come to be called Arminianism, named after the Dutch theologian James Arminius (1560–1609), and has 

also been called Wesleyanism because of the influence of John Wesley in popularizing this perspective.  

Both men and their followers argues against predestination, stating that God has elected some who are not 

good but bad, and who chose to exercise faith in Jesus Christ. It is on the basis of this foreseen faith that 

God elects them (and would argue that “foreknew” in 8:29-30 means God saw they would believe and thus 

chose them). 26  The other major position is called Calvinism, named after the French theologian John 

Calvin (1509–1564).  It argues that God has elected some who are bad who, because of their being bad, are 

not of themselves able to exercise faith in Christ. It is on the basis of his own sovereign good pleasure that 

God elects them.27  If I must choose a position from these two, I see Paul in Romans arguing for the latter 

view, that God elects people in order that they shall believe in the Lord Jesus Christ, rather than because 

they believe in Jesus.   

                                                 
25 C. Samuel Storms, Chosen for Life: The Case for Divine Election (Wheaton, IL: Crossway, 2007), 21. 
26 Ibid., 22. 
27 Ibid. 
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9:14-18  At this point two immediate objections arise and are dealt with directly by Paul; both 

answers are a defense of God’s righteousness.28  The first objection asks if there is any injustice in God.  

The answer: “By no means!” (9:14).  To the witness stand, in like manner as the patriarchs in the previous 

section, come Moses and Pharoah.  God’s message to Moses (Exodus 33:19) was that He would have 

mercy and compassion on whomever He wills (Romans 9:15).  The key factor is stated as God’s mercy, as 

over and against man’s exertion (effort or will).  God’s deep and tender love is again reinforced arguing for 

unconditional election (see Exodus 33:19 again), in accordance with the argument set forth in 9:7-13. 

Pharaoh hardened his own heart29 many times in the biblical narrative, yet we see it was in accordance with 

God’s free choice to harden Him.30  The text begins to engage with the interrelated doctrines of election 

and predestination, both of which relate to God’s choosing individuals for eternal salvation, and not simply 

groups as a whole.31  And furthermore, this attribute of God’s unconditional love related to His 

unconditional election becomes a basis in part of the eschatological hope of His chosen people.32  The 

conclusion: “So then He has mercy on whomever He wills [desires], and He hardens whomever He wills 

[desires]” (v. 18). 

9:19-29  Then comes the second objection: “Why does He still find fault?” (v. 19a). Or, to put 

another way, why does God then hold us responsible?  If salvation is due entirely to God’s election, that is, 

His will (as stated twice in verse 15 and again in verse 18, explicitly), then it is fair of God to hold us 

accountable?33  The comes a rhetorical question, “For who can resist His will?”  Historically this question 

has been interpreted as having an answer in the negative, as in no one resists God’s will.  Yet, is that not 

part of our problem in the human condition?  We resisted God’s will in the Garden (Genesis 3), and 

continue to this day.  Unregenerate mankind is lost and anti-God, as Paul argues in 3:10-12.  I believe the 

point makes here in verse 20 serves to show that humans do resist God’s will: everyone has resisted God by 

saying “no” to Him often and consistently, just as Pharaoh did.34  “But who are you, O man, to answer back 

to God?”  (Who resists His will?  Everyone.)  Perhaps the point is that while we may have the desire to 

resist God’s will, we cannot in the end, for we cannot maintain this resistance.  Paul gives no answer to this 

rhetorical question perhaps because the answer lay past our understanding, for we cannot comprehend the 

vast and deep purposes of the sovereign God, to whom we are accountable.35  We have no right to resist 

God nor hold a fist to Him, yet that is exactly what we humans do before bowing the knee to acknowledge 

Him as Creator and King.  We are in no position to dispute with our Creator (vv. 20-21), as we owe our 

very existence to His choice: He is the Potter and we are the clay.  God is persistently patient and gracious 

to His people who resist His will. 

                                                 
28 Piper, 17.  
29 Examples of Pharaoh’s hardening of his own heart: Exodus 7:14, 22; 8:15, 19, 32; 9:7, 32, 35; summary 

13:15 (perhaps also 7:13) 
30 Also note that the issue is one of biblical theology, for previous to this historical account Egypt and thus 

Pharaoh as well were already under God’s curse (see Genesis 12:13) 
31 Piper, 71.  
32 See Isaiah 14:1; 49:13; 54:7; Jeremiah 12:15; 33:26; Ezekiel 34:25; Micah 7:19; Zechariah 1:16. 
33 John R. W. Stott, Romans: God's Good News for the World (Downers Grove, IL:  InterVarsity Press, 

1994), 270. 
34 Piper, 191. 
35 Wuest, 164.  
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Is it fair for God to have the freedom to choose some and reject some?  Also, is if fair for God to 

hold humans responsible?  One must keep in mind that Paul already argued that man has made his choice in 

Adam (5:12-19), that God is free to be God (9:18), and the two points Paul made in 9:14-29 showing that 

there is no injustice in God, and His rejection of (or choosing) some is His divine prerogative. 

God purposes to make all His attributes known by this principle of distinguishing grace, as 

mentioned in the metaphor of potter and clay.  The “vessels of wrath” (v. 22) are endured to show God’s 

patience, yet they experience God’s wrath.  They are “prepared” by God for destruction, transliterated 

katartidzo, meaning “to suit, fit, establish” (perfect passive participle).36 There are several views as to what 

this means: (a) people fitted themselves for destruction (but would require the middle voice, not passive); 

(b) Satan fitted them for destruction; (c) people fitted themselves for Satan’s destruction; or (d) God fitted 

them for destruction in His purposes (which is the simplest reading of the text).37  One further reason to 

select the last interpretation is that God made the vessels from the same lump (v. 21), thus emphasizing a 

double predestination, one group for election to mercy, and the other to election to wrath.  We as humans 

wrestle with this, for we exalt our own ability to choose, but here we see that in the final analysis God has 

the ultimate right to choose, and He will exercise it (and has).  In the ultimate sense, the key to the text 

(regardless of what “vessels of wrath” and prepared or “fitted for” mean) is “in order to make know the 

riches of His glory” (v. 23), specifically on the vessels who received mercy.  

We see the Gentiles included in this program of God in verse 24-29, as God called the heathen 

nations to faith and left Israel with a believing remnant.  According to Hosea (2:23; 1:10), God has chosen 

Gentiles, while the Old Testament passage specifically predicts restoration for wayward Israelites, not 

Gentiles specifically.  Paul rightly applies this principle to the rest of God’s people, the Gentiles here (and 

Peter does the same in 1 Peter 2:10).  According to Isaiah 10:22-23, God has chosen a remnant out of Israel 

(Romans 9:27-29).  There we read that only a remnant of the whole nation would be delivered physically 

and spiritually in the return from the Assyrian exile, and we must remember that even this remnant did not 

earn God’s favor (v. 29).  

 

Israel’s Present Rejection (9:30-10:21) 

 

Having made the case for understanding true Israel’s riches as chosen of God, and God’s 

prerogative to exercise His absolute sovereignty, Paul then turns to the topic of human responsibility.38  

9:30-10:4  Paul gives a summary of Israel’s current state: unbelief (9:30-10:4), for while the 

Gnetiles have obtained righteousness by faith (v. 30), Israel continued to seek righteousness through the 

wrong means (v. 31).  Christ was a stumbling stone, believing on Him is the key (vv. 32-33).  A reason is 

set forth as to the reasons for this stumbling (10:1-4), for the Jews have zeal without knowledge (v. 2), 

while seeking righteousness on their own (v. 3).  Preceding this argument Paul noted again his sincere 

desire that they become saved (v. 1, cf. 9:1-3).  Dispute is made among scholars as to the meaning of verse 

4 with regard to a Christian’s present relation to the Law, yet the implication of Paul here in the context 

                                                 
36 Ibid., 167. 
37 Ibid. 
38 Wiersbe, 108. 
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related to the Jews is fairly obvious: righteousness is received by faith, not through the Law. Paul is making 

the case for decisiveness and finality of the work of Christ.39    

10:5-13  God’s gracious offer of salvation is set forth on the basis of faith (vv. 5-13), while Paul 

upholds the good nature of the Law (v. 5), for the Law actually was for the benefit of the nation, as a 

redeemed people. Christ Himself accomplished the righteousness necessary in the Law by His incarnation, 

resurrection and ascension (vv. 6-8).  The mode of salvation is the same for all: “if you confess with your 

mouth that Jesus is Lord and believe in your heart that god raised Him from the dead, you will be saved” 

(v. 9).  The correlation is made by Paul between confess and believe (v. 9), and the connection between 

Jesus’ resurrection and His being called Lord.  Further, one sees the connection of heart and mouth to belief 

and repentance (v. 10, cf. Acts 20:21).  There becomes a complete freedom and absence of shame on the 

one who has trusted in Christ (v. 11), perhaps corresponding to the declaration in 8:1: “There is therefore 

now no condemnation for those who are in Christ Jesus.”   

The summary conclusion of Paul in the essence of the Gospel message is that there “is not 

distinction between Jew and Greek,” because, “the same Lord is Lord of all, bestowing His His riches on 

all who call on Him” (v. 12).  Then in quoting from Joel 2:32, the Apostle gives the capstone to this 

section: “For everyone who calls on the name of the Lord will be saved” (v. 13).   

10:14-21  Lest we rest on God’s sovereignty to save His elect ones, or even to rest in people to 

respond to the message of God’s love in Jesus, an evangelistic thrust is set to the forefront by Paul in verses 

14-15.  The necessity of preaching the Gospel in all the world is exclaimed, for how will they here (v. 14), 

and who will be sent? (v. 15).  Of course, not all who have heard the good news of Christ have obeyed it (v. 

16), yet hearing the Gospel of Christ leads to faith (v. 17).  God will not drop regeneration vertically on 

people, even ones He has elected, without the sending of human instruments (His people) to them.  In this 

we see the mingling of God’s sovereignty and human responsibility in taking the Gospel to the nations, 

even the Jews who first had opportunity and rejected their Messiah.  God may be able to do it without the 

Gentiles reaching out, but He has chosen not to.  Christ’s last commands to His church was for them to go 

into all the world and declare His message, making disciples through the power of the Spirit (Matthew 

28:18-20; Acts 1:8), which is a modification of God’s mission for His people in the Old Testament where 

the Jews (God’s chosen people) were to be lights and priests to the Most High God, revealing the glory of 

God to the nations around them.40  God’s method was to turn the message up-side-down in those who did 

not know God (the Gentiles) have become the people of God and thus would provoke the nation of Israel to 

jealousy (vv. 19-20).  God continually is patient with Israel, having a heart of compassion towards 

hardened, disobedient sinners (v. 21).   

 

 

 

 

 

                                                 
39 Morris, 380. 
40 John G. Mitchell and Dick Bohrer, Right With God: A Devotional Study of the Epistle to the Romans 

(Portland, OR: Multnomah, 1990), 207. 



© 2007 Jeff Patterson  86 ROMANS   

Israel’s Future Restoration (11:1-36) 

 

11:1-6  “The rejection of Israel is not final,”41 Morgan introduces, and the apostle turned to the 

argument in proof of this eschatological fact. The last chapter of this section begins with a question, “has 

God rejected His people?” (v. 1a). “By no means!” (v. 1b) is the answer, for Paul sets forth himself as an 

example of God not rejecting the Jews: he is an Israelite, a physical descendent of Abraham, even a 

member of the tribe of Israel’s first king (Saul of the tribe of Benjamin).  It seems that Paul is could here be 

making the connection to the distinction he made in 9:6b, for, he argues here in chapter 11, “God has not 

rejected His people whom He foreknew” (v. 2). Those who were truly of spiritual Israel have been 

foreknown and thus are not rejected but rather reached with the Gospel and accepted.  Yet Moo argues that 

Paul’s usage here in 11:2 (and in 10:21) must not necessarily note a particular group out of Israel, but rather 

here there is a corporate focus, as Paul will explain in the rest of the chapter.42 A remnant remains, as did in 

Elijah’s day (vv. 3-4), and was noted by the quote of Isaiah 10:22 in Romans 9:27.  This remnant remains 

today, chosen by God’s grace (11:5).  As Elijah was not alone, neither is Paul, for God has His people and 

since grace is greater than works (v. 6), it will prevail.  While  

11:7-10  So, then what happened to Israel?  They failed as a corporate nation to obtain God’s 

favor, but the elect did receive it and the rest were rejected (vv. 7-10).  Note how Deuteronomy 29:4 is 

referred to in this section, part of the stipulations of blessings and cursings in the Mosaic Covenant.  God’s 

word has not failed for He has been true to His word.43  

11:11-24  Here Paul employs another metaphor, that of an olive tree, representing God’s original 

people, the Jews, and the grafted-in wild olive branch is the Gentiles (vv. 17-24).  The concept of jealously 

comes forward (vv. 11, 14), for the Gentiles should make the nation of Israel more zealous for God and 

thus for their Messiah.  This special favor from God should not cause anyone to boast, as in being arrogant 

“towards the branches,” for the root (Israel) is the one who supports the Gentiles (v. 18).  God is able to 

bring it full circle and graft the natural olive branches back in (v. 24).  Paul pauses to help the readers “note 

the kindness and severity of God” (v. 22), the intermingling of His love and justice (as seen in the rest of 

Romans, and especially in 3:21-26).  The believing group (Gentiles) is the recipient of God’s kindness, for 

that is the reason for their belief, “otherwise you too will be cut off” (v. 23).  A sense of humility and awe 

is prescribed.   

11:25-27  Finally Paul gets to the eschatological hope of the nation of Israel, noting again the 

humility needed to understand: “a partial hardening has come upon Israel” (v. 25a), and this will endure 

“until all the fullness of the Gentiles has come in” (v. 25b). Israel’s “loss” (v. 12) has opened the way for 

the Gentiles to become recipients of God’s grace and riches.  A day is coming when “all Israel will be 

saved” (v. 26).  Moo argues that verse 26 “predicts the conversion of a significant number of Jews at the 

time of Christ’s return in glory” for “all Israel” is meant to be a significant number, less than literally 

“all.”44  God has a specific timing, and the fullness of His plan (“fullness” related to Israel in v. 12, and 

                                                 
41 Morgan, The Epistle of Paul the Apostle to the Romans, 171.  
42 Moo, 165. 
43 Wiersbe, 126-27.  
44 Moo, 171. 
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here to the Gentiles in v. 25) has Him taking out a people for His name among the Gentiles (see Acts 

15:12-14).  Israel remains on God’s clock, and as a nation a revival will take place in the future, before 

Christ’s second coming, after the time of the Gentiles is complete.  At that time (many of) the Jews will 

look upon their Redeemer, Jesus the Messiah, seeing Him and receiving Him in order to be saved.45  

11:28-32  Israel remains “enemies” as in they do not yet believe the Gospel, but beloved for the 

sake of the Gentiles (v. 28, as argued in earlier in this chapter).  God’s gifts and His calling of His selected 

people are irrevocable (v. 29), for the Gentiles are just like the Jews were (vv. 30-32).   

11:33-36  Paul ends where we all must (and forever will be focused in our worship), meditating on 

God’s glory (vv. 33-36).  The riches of God’s depth of wisdom and knowledge are literally past the 

vanishing point, far too high for us to fully comprehend.  As God is completely righteous, His judgments 

are indeed unsearchable and His ways inscrutable.  We do not stand in judgment of Him and His will and 

program, but rather in awe, and at His perfect mercy and grace.  

 

Conclusion 

 

Since in the end we will not being able to argue with God over His perfect dealings with 

humankind in history and eternity, our response is to be one of worship and awe, ascribing the Triune God 

the glory and honor due His name. God has shown Himself to be perfectly righteous in the Gospel of Jesus 

Christ. Because “from Him and through Him and to Him are all things” (11:36) and we exist for His good 

pleasure, to His glory forever!   

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                 
45 Wiersbe, 132. See Zechariah 12-13 in light of Matthew 23:32-39; Luke 21:24; Psalm 110:1. 
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